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Introduction 

The command that was given to Jesus' disciples recorded in the Gospel according to Matthew 
28:18-20 And Jesus came and said to them, “All authority in heaven and on earth has been given to 
me. Go therefore and make disciples of all nations, baptizing them in the name of the Father and of 
the Son and of the Holy Spirit, teaching them to observe all that I have commanded you. And 
behold, I am with you always, to the end of the age.” These words have been the driving force for 
churches and mission organisations to spread good news all around the world, yes with the help of 
the Holy Spirit. This fire of missions has gone far and wide. The gospel has reached to the farthest 
places of the face of the earth. India as a nation became one of the centers for pioneering mission 
work. Through history we know that it was Thomas who came to India and started churches. 
Among those who responded were the Brahmin's and the first priest of the church was from the 
Brahmin background (Orthodox Journal, 60) and in due time other missionaries and churches 
followed later.  There is a growing desire for the church in India is to depend on the Bible for its 
formation and structure. In other words to be the New Testament Church. On the contrary there has 
been an influx of Churches in India that have a western paradigm and often imposed on the Indian 
Church. The purpose of this research paper is to understand the need and the formation of 
indigenous churches for the people of India in a globalized world.  Doing so in the light of the Bible 
and with a special reference to the indigenous church movement by Bro. Bakht Singh, who was 
from a Sikh background turned to Christ and became a dynamic messenger of the Gospel of Christ. 
During his time led a movement of Churches/ Assemblies in India. One of the ways he reached the 
masses is because he reached to the needs of the people who were locally placed. He didn't bring in 
foreign culture into the Indian church but maintained status quo. Bible as it is to people where they 
are. 



1. 1. The New Testament church as the Model Church 

 The movement of the New Testament church comes from the book of Acts ch 2. starting 
from the day of Pentecost  when the Holy Spirit came upon the lives of the ones in the upper room 
and the people spoke in many recognisable languages. So the visitors heard the gospel that is 
spoken to them and 3000 people are baptised.  

Acts 2: 42 And  they devoted themselves to the apostles' teaching and fellowship, to  the 
breaking of bread and the prayers. 43 And awe 1 came upon every soul, and  many wonders 
and signs were being done through the apostles. 44 And all who believed were together and  
had all things in common. 
45 And  they were selling their possessions and belongings and distributing the proceeds to 
all, as any had need. 46 And day by day, attending the temple  together and  breaking bread 
in their homes, they received their food  with glad and generous hearts, 47 praising God and  
having favor with all the people. And the Lord  added to their number day by day those who  
were being saved. (Acts 2:42-47, ESV) 

These verses have been the bed rock of the New Testament church. The focus has largely been on 
these verses that speak the apostles' teaching and fellowship, to  the breaking of bread and the 
prayers.  
 On the  contrary, the Roman catholic church calls for Peter to be the foundation of the 
Church, subscribing to Matthew 16:18, And I tell you, you are Peter, and this rock I will build my 
church, and the gates of shall not prevail against it.  Theses verses speak of a  miscommunicated 
version of the church. This has been the challenge in understanding and often at debate as to which 
one is the model church. For the Roman Catholic church adopted their own ways just as the Syrian 
orthodox churches.  
The Syrian (Antiochian) Orthodox church prides it self as a church that follows the new Testament 
model of a church or the epitome of a universal church, to an extent that it did not change to the 
local culture which was originally Jewish. It didn't adapt to the people but remained original and 
continues to do the same.  
 John Anthony makes an observation that there are patterns that are laid out in the New 
Testament and so it records the earliest writings of the church in its earliest stages. At the same time 
the Orthodox church doesn't agree with the reductionism of the protestant church unless found in 
the New Testament. He goes on to say that Orthodox understanding  of Christian tradition is much 
wider and deeper than the protestant belief.(McGuckin,12).  They failed to adapt to the local culture 
in their methods and proclamation of the gospel. 

John Scott notes, the meaning of the Church is derived from the word on Greek, ekklesia describing  
a meeting, reunion or congregation of Christians, though the idea of the church does not refer to a 
structure or  a building  but to a convened gathering of believers for the purpose of worship  and 
fellowship. The author makes an important observation to say that this term is used only in the 
sense of a meeting, but when the meeting is over there is no longer the word ekklesia. (Horrell,22) 
Paul Minear notes, on one of the images in the new Testament of the church is also of the “body of 
Christ” (Minear, 11).  



As John Scott observes “ the New Testament prescribes less than we usually assume regarding what 
the local church must look like. Battles in church history over proper organization, rituals or visible 
expressions of faith more often revolve around early patterns of church governance and ritual than 
on mandates in God's word. Nevertheless, the new Testament does communicate quite a lot about 
what the local church should do.” (Horrell, 23). In India the need of the indigenous church arises 
especially during the stage of per-independence of India as there had been a growing trend of the 
western influence of the church that was overpowering it. The meaning of the indigenous church is 
not just in the order of service but very much on the belief factor. This aspect must be carefully 
maintained with a constant eye that the scripture be kept as a parameter of indigenous church 
planting. 

 1.2. Paul’s Model of Churches 
Charles Brock in his book on The Principles and Practices of Indigenous Church Planting, says 
“the greatest need today lies in this area of renewed theological thinking. A proper theology will 
produce proper methodology. For the church planter the proper methodology will be natural and 
inevitable to the degree that it issues strictly from biblical theology”(Brock, 9) 
In the light of the scripture it is important that we look at the influence of Paul in his efforts of 
church planting in the provinces of Asia-minor. Some of the ways that Paul worked his way through 
the culture at that time is not to destroy culture by bringing in a new gospel but to speak of the 
supremacy of Christ and the Power of God 'the transforming gospel' in the culture of those days.  
1.2.1. Paul in Acts 13, at Perga 
The audience in Acts 13 are the people at Perga, and Paul speaks to the Jews in the synagogue. Paul 
is given an opportunity to speak words of encouragement, probably with an idea that Paul was a 
Jew as his name gave it away, (13:9). Paul is careful in not trampling the message of the gospel. 
Paul ends his discourse by tying in with verse v:23 and with v:38, that through this Man (Jesus) 
there is forgiveness of sins, and the one who believes is free, even from the law. 
The response to the gospel is that many Jews and devout converts to Judaism followed Paul. They 
were added into the church. 

1.2.2. Paul in Acts 14, at Lystra 
 Paul and Barnabas  having moved places are in Lystra. They choose prominent cities for the 
gospel work. Here the focus of the way the gospel is presented is through signs and wonders. Paul 
looks intently at the the person who from birth has been a cripple. He had listened to Paul. And Paul 
realizing this, commands healing and the cripple stands up to his feet.  
When the people saw what had happened  and call Barnabas as Zeus and Paul as Hermes. The priest 
of Zeus got ready to adorn the arrival of the gods.  
The response of Paul and Barnabas is radical as they went out tore their robes and said "we are also 
men, of nature like you, we bring good news, that you should turn from vain things to a living God, 
who made all of creation. There a call for for repentance but in 14:15&16,  the approach is to a 
living God, who made everything and the call is to turn from their old ways. Paul does not “change” 
the gospel, but only “adapts it” to its context. So the gospel is again trans-cultural. But at the same 
time they disagree to the worship of the gods. 



1.2.3. Paul in Acts 17. at Athens 
 Message at Athens is one of the famous passages that is connected to its culture.  
Here Paul is provoked by the Holy Spirit towards the Athenians aimless life and their religiosity is 
laid bare. Paul converses with the philosophers and they challenge him with his new message to the 
Areopagus. After the message, Paul takes on a different approach saying, that God has overlooked 
their ignorance  of God, but now he commands us to repent, for a day of judgment will come, it will 
be done by a man, who is appointed by God, the assurance is God raised him from the dead. At this 
point meeting at the Aeropagus fell apart, divided into two some mocked the others were willing to 
hear. Some joined and believed him. 
In all these places that Paul went he started churches, but we often see that Paul did not start a new 
wave of churches. Just as it is mentioned in the earlier verses in Acts 2, the same format was 
followed . They became foundational for all churches to follow.  
Paul was careful in the way he presented the Gospel, he was not haphazard in his presentation. At 
the same time he was cautious by not kicking mud in people's faces. But his ways have been 
constantly debated. John Mark in his article on Paul and Indigenous Mission, in the book Paul's 
Missionary Methods:in his time and ours, quotes J.Herbert Kane, “if by strategy it meant a 
deliberate, well-formulated, duly executed plan of action based on human observation and 
experience, then Paul had little or no strategy; but if we take the word to mean a flexible modus 
operandi developed under the guidance of the Holy Spirit and subject to His direction and control, 
the Paul did have a missionary strategy”(Mark, 161). God at work is the overarching theme of the 
work of Paul in planting churches all over Asia-minor. His method comes as a refresher in 
indigenous church planting movements that the work is not by human will but by the divine plan of 
God in the lives of his people for the glory of his grace.  

2.1 Theological Implication of Indigenous church Planting and contextualizing 
 It is very important to have the right understanding of Indigenous movement in church 
planting.  There are two areas where to survey upon and that is, 
First, to understand the purpose of indigenous churches.  This arises from a need of identity of a 
Christian/pastor in a geographical location. Often with the input of foreign missions the people  
who are the locals get rejected of their right. In doing so the foreign missions tend to overtake the 
locals and brand them as inexperienced. On the other side it is the  acceptance of the local culture. 
To evangelise the local’s the propagator must not trample on peoples culture and call it the evils of 
society. Instead love the people and retain culture so in turn to win them for the Gospel. On the 
contrary  foreign missions tend to have cultural superiority and dis-engage with the local people and 
their culture.  
Secondly, the theology that is used is extremely important. As Charles Brock says “ Theology is 
reflected in methodology. A clear understanding of one's theology makes his methodology 
predictable” Brock goes on to say “ if healthy churches are to be planted, the members must have 
experienced a salvation that includes sanctification. Being saved and sanctified are impossible 
without repentance” (Brock 15-16).   He makes an important observation of the way the Asians 
respond to repentance as the idea of “Loosing face”. This has been because of the shame culture the 
Asians live in. Often people tend to take sin lightly and in doing so reject the fact of repentance, and 
eventually devaluing the cross of Christ. Brock concludes by saying “ ultimately, each church 
planter should be led by the Holy Spirit, because it is the holy spirit who calls, convicts, saves and 
sanctifies. The spirit has greater freedom to work through the planter who gives heed to the full 
gospel of Salvation” (Brock, 18). 



2.2. The Image of Missions to India during and before Independence 
During the pre-independence, the British ruled the nation of India. It was the western church in its 
heights. India was under British captivity. They exploited the sub continent of every raw material 
and  imposed hard work on the Indians. This is a short excerpt of a sermon that was preached by an 
Anglican minister when India was ruled by the British Raj.  The sermon was titled “the glory of the 
church in its extension to heathen lands” this was preached in aid of the incorporated society for the 
propagation of the gospel in foreign parts, at st. George's church, Madras, on whitsunday, may 14, 
1826. by Thomas Robinson,  who was a domestic chaplain to the late Lord Bishop of Calcutta. “It 
should be inscribed on the manual of every Minister of the Gospel; it should be deeply graven on 
his heart. Woe be to me if I preach not the Gospel! Woe be to me, if from any motive, of fear or 
selfishness, from any coldness of love to my Divine Master or to the souls of men, I seek not, by 
every lawful and prudent means to extend to all, the blessedness and the promises of the Gospel! 
The choice of proper means will require deliberation and discretion:--the duty itself must be 
doubtingly and implicitly acknowledged. Even if it could be fully established, that idolatry were 
followed by no social evils in its train, if it could be proved--what has been [14/15] so often 
asserted--that the heathen countries of Asia are less vicious than the nations of Christendom; still 
there is enough in the very essence of idolatry itself to stimulate our zeal for its suppression. Its rites 
and observances are in themselves a dishonour to the name of God, and the intricate and elaborate 
system of its mythology and its sacrifices is not merely the passing insult of a word--(yet even such 
an insult God is not slow to punish)--but an open, palpable, and lasting defiance to the majesty of 
Heaven. We are surrounded with their temples and their idols, and are familiarised by long habit 
with their idle and monstrous superstitions, and the very frequency of these sights has a tendency to 
diminish, what it ought daily to increase, a feeling of deep compassion for the deluded victims, 
"who when they know God, glorify him not as God, but become vain in their imaginations, and their 
foolish heart is darkened." But what is there in this assertion so often repeated, and which it is 
hardly credible that the assertors themselves can seriously believe--that there is an equal share of 
social virtue in the heathens of India as in the Christians of our native island! If it be so, I, for one, 
will gladly exchange the religion of the Bible for whatever system the wit of man may next [15/16] 
devise.” (Robinson, web).  
Though this paints a transishing image of Indigenous missions in India, this view hasn't stopped 
though it happened almost 200 years ago. Every day there are new organizations coming up with 
big budgets to promote the Gospel to the Indians than to Proclaim the Gospel.  On the positive note, 
there have been missionaries who have looked upon with great need and a burden in their hearts to 
proclaim the gospel. Doing this by adapting or contextualizing the message as did Paul in the cities 
where he planted churches. 

  



  3.1 Forerunners of Indigenous Missions in India.       
3.1.1. Indigenous work through Robert Di Nobili One such person was Robert Di Nobili who 
was a Catholic Jesuit missionary. In this case he contextualized the gospel message and himself as 
the messenger. Bruce Riley Ashford,  in the Encyclopedia of Christian civilization  writes, “An 
Italian Jesuit missionary to Southern India, Nobili is known for his creative methods of evangelism 
among the upper castes in Madurai. He arrived in India in 1605 and soon made his way to Madurai, 
which is the center of Tamil culture. At the time of Nobili's arrival, Madurai already had a mission, 
under the oversight of Father Fernandez, a Portuguese Jesuit. Nobili discovered that Fernandez's 
mission was hindered by two cultural barriers: the great divide between East and West, and the 
cultural chasm separating the high castes from the low castes.” (Ashford, web). He was detested as 
a extremist and his ideas and works were rejected by his colleagues. He took up an extraordinary 
stand.  The reporter S. Annamalai of Hindu Newspaper writes of Nobili celebrating his 400 years 
anniversary quotes  from the words of Max Muller, “ the Christian missionary who landed in 
Madurai in November 1606. In fact, he was known better as `Iyer.' His saffron robe, sandal paste 
marks, `kamandalam,' `kudumi' and the sacred thread marked the indigenisation of an alien religion. 
He operated as a `saint' from an `ashram' and offered `pujas.' At the end of the `pujas,' De Nobili 
distributed `prasadam.' Robert de Nobili, who is known more for his Tamil writings in Madurai, was 
born in September 1577 at Montepulciano, Tuscany. He joined the Society of Jesus in 1597 and was 
assigned to the Indian mission in 1604. After a brief stint in Goa and Cochin, he was sent to 
Madurai in 1606 to spread the gospel.” (Annamalai,web).  Annamalai goes on to say that his 
success as a missionary in 1656 was 30,000 people this grew to 2 lakhs by the end of 1706. The 
only challenge is that he went to a great extreme where the challenges mounted in the separation of 
the castes. 
  
 3.1.2. Indigenous work through Ziegnbalg 
The later missionaries were the protestant missionaries, the protestant mission started with the 
coming of the Lutheran Missionaries, Ziegnbalg  and Plutschau at Tranquebar. Robin Boyd notes 
they were scholarly men and firm believers  in the basic principles of Protestantism. The priority 
was given for them to translate the new Testament in to Tamil. Jon N Hinkson, writing in The Great 
Commission; Evangelicals and the history of world Missions quotes, “an Indian scholar has posed 
the question of how Ziegenbalg could have so vehemently been a critic of Hinduism and yet have 
been so well-loved by Hindus, and answer that he was “totally free of considerations of race, color, 
nationality or any other such divisions that exist between human beings”, and that in a colonizing 
world “Ziegenbalg was not a colonist”. (Hinkson, 39). this is the kind of legacy one looks for an 
indigenised church planter, who retains originality of the culture they were living in. 
Indigenous work through Vedanayagam Samuel Azariah 
V S Azariah, is also known as the Bishop of Dornakal. He is known for the church that he built. 
Making it the most indigenous designs of a church in India. This is not the only contribution. It all 
started with his move to Dornakal, but prior to that, Carol Graham writes, “Azariah found in Henry 
Whitehead(the Bishop of Madras) a deep sympathy with the urge for greater freedom within the 
Indian church, and the bishop saw in Azariah the possible answer to his dearest wish. Whitehead 
was in charge of a hopelessly unwieldy diocese and desperately in need of an assistant bishop, who, 
he was convinced, should be an Indian national.”(Carol, web) 



This move opened a new world for missions and indeginous movement in India “ He gave 
continuing direction to a mass movement of conversion mostly amongst low caste people which 
lasted for over thirty years. Indian clergy, needed in increasing numbers, were ordained, at first with 
such little training as was possible, but the bishop worked consistently to raise the standard of the 
education of his clergy.” (anglican , web). Bishop Azariah paved the way for the church to take a 
stand in a world that was highly influenced by the British Raj.  Devasayaham in his blog quoting 
Carol Graham “In the year 1902, Azariah along with Eddy, went to Jaffna in Sri Lanka to conduct 
meetings. Here he saw the missionary burden of the Tamil Church. He felt ashamed to think of his 
own church in Tinnevelly, with all its richness, not having made any efforts for mission. Azariah 
shared his vision and burden with other like- minded Christians. He prayed with them, and in 
February 1903, they founded the Indian Missionary Society of Tinnevelly. Its principles were to be: 
“Indian money and Indian management and an area of work where no other missionary society was 
working.”  (Devasayaham, web). This would be a way forward for Indian missions. 

3.1.3. Indigenous work through  Upadhyaya Brahmabandav 

Atula Insong in Christians and the Indian National Movement: A Historical Perspective quotes, Fr. 
C.Fonseca, “Upadhyaya was the first of the national leaders to suggest complete independence for 
India. He actively participated in the boycott and swadeshi movement following the partition of 
Bengal in 1905. He was one of the early architects of India's independence and in many ways a 
forerunner of Mahatma Gandhij”(Insong, 105) 

4.1. Indigenous church planting mission through the influences of Bro. Bakht Singh 
 Bakht Singh is a well known figure in India. He started an indigenous movement in India 
that impacted the world. They way he did that was to preach the gospel clearly and call people for 
repentance. One of the biographers I have used extensively is Dr. T.Sathya Rao, who was one of his 
close associates  and often preached along with Brother Bakht Singh.  

4.2. His Life story 
“Bro. Bakht Singh had no Christian background; neither did he ever receive any Bible teaching. As 
the eldest son of his parents among six, he was dedicated to be a ‘Sikh’ and lived in Punjab. He was 
given to acquaint himself with the philosophies of Sikh and Hindu religions, their cultures and 
traditions. He was very orthodox in his own religion and spent much of his time in Sikh temples 
observing all the religious rites. Later, his faith in religion disappeared and he indulged himself in 
every possible sinful activity. He began to argue the very existence of God ”(Rao, 11).  The author 
goes on to say, “In the early period of the twentieth century he acquired higher educational 
qualifications and was graduated from the Universities of India and foreign countries. He did his 
Mechanical Engineering enrolled in Kings College in London. In 1929, he travelled to Canada 
where he studied Agricultural Engineering at the University of Manitoba in Winnipeg. 
Bro. Bakht Singh was converted and became a Christian in December 1929. He was a 



young man of 27 years at that time. Because of his conversion his wife rejected him. His son too did 
the same. Though he was at the peak of his youth, he remained single and lived without family till 
the day of his death.” (Rao,11). In one of the interesting phases of his life the author notes, “He was 
baptised at Vancouver, Canada. After baptism he never missed an opportunity to witness for Christ. 
He preached for a year in America. God spoke to him clearly on what conditions he should serve 
Him (Rao,12).  One of the many challenges that Bakht sing encountered is the rejection of his 
family, his parents, and so upon his arrival to India, “ after seven years, he reached Bombay on 6th 
August 1933, by sea. Bro. Bakht Singh came to India with Christ as his life. His father Jawahar Mol 
Cheabra and mother Laxmi Bai came to Bombay to receive their son and take him home to Punjab. 
His parents knew about his conversion as Bakht Singh had conveyed it through a letter from 
Canada. However, at Bombay his father told him, “My son, only myself and your mother know 
about your conversion. Nobody else knows you are a Christian. Please keep your conversion a 
secret. You may read your Bible and go to a Church, but do everything in secret”. Without 
hesitation he answered his parents, “I cannot keep this matter a secret. Can I live without breathing? 
I have given my life to Jesus who loved me and died for me”. Then replied his father, “If you cannot 
keep the matter a secret, you cannot come home”. His parents left him. 
 (Rao, 12). Stranded in Bombay, he did not have a place to go. He didn't have any money but he 
trusted in the promises that God would lead him. Dr. T. E Koshy, who is another biographer writes 
about his work in North India (the undivided India), “After serving as an itinerant evangelist for a 
few years in Karachi and other parts of Punjab, God brought about a mighty revival through him in 
Martinpur (now part of Pakistan) and other places in Punjab. In 1937 he was a speaker at the Sialkot 
Convention, which was primarily organized by the Presbyterian Church and other major 
denominations.” (Koshy, web).  From the north he eventually reached Madras from an invitation he 
received. He started his first assembly in the city of Madras on July12, 1941. 
Then moving to Hyderabad he set up a church and called it 'Elim' but later his neighbour 'Appaji 
donated 6 acres of land where he set up Hebron, Sathya Rao goes on to write in the biography “God 
gave Bro. Bakht Singh a wonderful soul and all his property. Elim was vacated and the new place 
was occupied. The same is the present “Hebron”. In this way God did mighty things to establish 
Bro. Bakht Singh. With not a dime in his pocket he began to prosper and acquire everything he 
needed in the work of God. Hyderabad and Secunderabad are twin cities. Hyderabad is the capital 
city of Andhra Pradesh. Hebron is located 
 central to both Hyderabad and Secunderabad (Rao,16). “Soon Bakht Singh became a household 
name among Protestant Christians throughout India. News of his extraordinary life and ministry 
flashed across the world through missionary magazines and newsletters. He was one of the most 
sought after young evangelists in India at that time. In one month alone he received more than 400 
invitations from all over India. In 1938 he went to Madras and then on to Kerala and other parts of 
South India. Tens of thousands turned to Christ. According to Dave Hunt, author and writer, "The 
arrival of Bakht Singh turned the churches of Madras upside down. . . . Crowds gathered in the open 
air, as many as 12,000 on one occasion to hear this man of God. Many seriously ill were healed 
when Bakht Singh prayed for them, even deaf and dumb began to hear and speak." (Koshy,web) 

4.3. Bakht Sing’ Assemblies  
One of the influential works of Bakht Singh in India is the formation of churches. The call for 
church unity was high on his priority lists , “Bro. Bakht Singh established several assemblies all 
over India under God’s direct guidance. They are thousands in number. He launched an indigenous 
Church planting movement in India and the Lord was adding souls. 



According to some unconfirmed assessments, more than 10,000 local Churches were said to have 
been planted by him. East, west, north and south, all over India his apostolic ministries gained 
momentum. South India is regarded as the bastion of his ministries. In the state of Andhra Pradesh 
his assemblies are established in almost all the towns and villages. 
Everywhere God added souls drawn from other religions too. Hindus, Muslims and nominal 
Christians began to repent and receive Jesus Christ as their personal Saviour. As it was mentioned in 
the Bible about the early Church period, (Acts 16:5) “And so were the Churches established in the 
faith and increased in number daily” (Rao, 16). 

5.1. Influences indigenous church planting 
In the words of Bro. Bakht Singh, “The Lord Jesus Christ came to me and 
 said, Bakht Singh, you should live only by faith. You should never ask anyone anything. You 
should never ask your relations or even your friends. You must not ask even for a cup of coffee. You 
should make no plan of your own. You must not join in any denomination”.(Rao, 12). This for that 
matter is reiterated in a Television interview of Zac Poonen, who was one of Bakht Singh's close 
associates, saying that he should never ask anyone for his needs (Poonen, web). For that matter 
Bakht Singh set a wave for Indian indigenous missions to be completely independent of foreign 
funds. V.S.Azariah when they started the IMS in Thinnively, “Indian money and Indian 
management and an area of work where no other missionary society was working.”  (Devasayaham, 
web). Most Christian organizations in India have a policy of faith missions. That they would depend 
on God for the support of missions. Though now a lot has changed with the influences of Christian 
charities asking money from the west. 
“Bakht Singh was, like his contemporary in China, Watchman Nee, very much influenced by the 
Plymouth Brethren movement and particularly one of its leading spokespersons, Anthony Norris 
Groves, who advocated the development of new churches in new lands without the apparatus of 
foreign missionary control or even the need for ordained ministers. These ideas had originally been 
put to effective use in India by John Aurlappen. Singh also agreed with Watchman Nee that there 
should be only one Christian church in each city, where people from varied backgrounds and 
speaking different languages in a single Christian gathering could become an impressive 
demonstration of church unity.” (Koshy, web). This at large has been a negative influence, though 
he started many churches he was never recognised by the other churches. That is he broke out of the 
traditional norms of how the church around was. It is also said that he condemmed the other 
churches. 
6.1. Influence on the Indian church to make it Indigenous 
The form of churches he started were very appealing to the Indians, as they wanted to be a part of 
the church where there was no influence of the British. The church was an ordinary place of 
worship. Sathya Rao notes, Bro. Bakht Singh’s pattern of Sunday Worship service is according to 
what he received of the Lord. The same is found revealed in the Scriptures also. The Sunday 
morning service is of three parts. The first part is “Worship”. It is followed by the second part, the 
“Lord’s Supper”. The third one is the “Final” message. Every Sunday, Worship and the Lord’s 
Supper are very important parts of the service”. this was later followed by Street preaching, “Bakht 
Singh introduced open-air gospel processions on the 



streets of India. Believers, men and women forming a big line go to the streets of Hindu people 
singing gospel songs, shouting Bible verses, distributing gospel tracts and selling Bibles.” (Rao,24). 
There has been another attraction for the people to join in is the “love feast” they have after the 
service. With the purpose that they are not disturbed by having to cook food when they come to 
hear God's word, “Love feast is one of the essential parts of the Christian fellowship introduced by 
Bro. Bakht Singh. After the Sunday Worship service the saints join together to have “food 
fellowship”. That is the time for the believers to sit together to eat together and to share together the 
love of Jesus. The food is arranged by the Church cooked by the volunteers and it is free of charge. 
(Rao,25). The other influnce was in other words for spiritual awakening, “Leviticus chapter 23, the 
importance of Holy Convocation among the people of the old testaments times. The Holy 
Convocation was meant for the gathering of all the Israelites for Worship, sacrifices, fellowship etc. 
In the New Testaments days also, there is a similar need. When all people gather at one place, in the 
will of God, the Spirit of God will enable the people to have a fresh glimpse of the glory of Jesus 
Christ. Bro.Bakht Singh introduced Holy Convocation meetings for the first time in Madras in 
1941. ” (Rao,25) 

7.1. Preaching and Teaching 

The format of Bakht Singh's way of preaching has always come in question to the evangelicals at 
large.  Robin Boyd writes,“The evangelical tradition, which in recent years, has become very clear 
and articulate in India, partly through the work of the Evangelical  
Fellowship of India, and such seminaries as Yeotmal and Bangarapet, tends to follow a Biblical 
exegesis which closely reflects western evangelical models. There are, however, men like Paul 
Sudhakar and Brother Bakht Singh whose exegesis has a definitely Indian flavour. Bakht Singh's 
'Indian-ness' lies mainly in his illustrations, but Sudhakar, while remaining thoroughly Biblical, is 
prepared to be fairly radical in his use of Hindu terminology.” (Boyd, web). Though Paul Sudhakar 
one of his contemporaries and was part of the same organization came under fire through his later 
years. Robin Boyd makes an important observation of the Biblical theology background for 
preaching, he says “ that India has not yet developed any strong school of Biblical exegesis, and this 
is a very grave lack” (Boyd, web) 

8.1. Critical Side of Bakth Singh 
“Some denominational Church leaders were apprehensive of his ministry as on hisearlier trips to 
Hyderabad they found him baptising Christians also and separating them from their Churches. They 
did not understand what he did was for the nominal Christian. Therefore on his arrival in Hyderabad 
they greeted him at the railway platform with banners like, “Bakht Singh go back”, “Bakht Singh 
we don’t need you”. (Rao, 15) It is important to take these words cautiously that the call for the 
indigenous church is not in the structure of the church. The bible never uses the word church for a 
building, sanctuary or temple unlike today when it is perhaps  when it is used commonly.  

9.1. Challenges of no knowledge of church planting,  
Charles Brock makes reasonable remarks of the dangers of indigenous church plants, he notes two 
main areas “ first, many missionaries do not know how to plant a church apart from heavy foreign 
aid being infused directly into the new work. Second, new missionaries are not helped in finding the 
handle because experienced church planters either assume the new missionary knows what to do, or 
are hesitant to impose their views upon the new missionary for fear of appearing to be 
presumptuous 'know it alls’”. (Brock, 10-11) 



Conclusion 

We do realise the absence of great men who stood the ground for a local church where the gospel 
could penetrate into the lives of people without tampering with local cultures. But the time is here to 
call out and raise a new generation of leaders who will make a difference in the proclamation of the 
Gospel to the corners of the nation of India. 
Indigenous church planting  is a must in every culture. There are many challenges as mentioned 
earlier. Struggles, pain and hardship are constant. As Charles Brock puts it, “in spite of the barnacles 
of tradition, fresh New Testament churches continue to be born” (Brock, 95). the hope and 
assurance is that it is Jesus who will build the church and the gates of hell shall not prevail (Mt.
16:18) Brock goes on to say, “as long as the planters realise that it is his church, and  it is he who is 
the builder, the birth of churches will go on unhindered.  
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